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THE JEW; 
BEING A DEFENCE OF JUDAISM AGAINST ALL ADVERSA- 


RIES, AND PARTICULARLY AGAINST THE 
INSIDIOUS ATTACKS OF 


ISRAEUS ADVOCATE. 
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i behold, and there is no man, even from among all these, and there is no counsellor, 
who can answer a word when I question them. Behold, they are all vanity; their 
works are nothing; their drink offerings are WIND and CONFUSION. 

Tsaiah, xli. 28, 29. 
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Examination of St. Matthew, continued from page 250, Vol. J. 


* But when Herod was dead, behold, an angel of the Lord ap- 
peareth ina dream to Joseph in Egypt, saying, Arise, and take 
the young child and his mother, and go into the land of Israel : for 
they are dead which sought the young child’s life. And he arose, 
and took the young child and his mother, and came into the land of 
Israel. But when he heard that Archelaus did reign in Judea in 
the room of his father Herod, he was afraid to go thither: not-— 
withstanding, being warned of God in a dream, he turned aside 
into the parts of Galilee : and he came and dwelt in a city called 
Nazareth.” —Matthew, Chapter ii. verse 19, 20, 21, 22, 23. 

By the text, Joseph was commanded to go into the LAND OF 
ISRAEL, “ Arise, and take the young child and his mother, and 
go into the land of Israel.” Now generally speaking, both Judea 
and Galilee is the LAND OF ISRAEL. In consequence of this 
command, Joseph went from Egypt to THE LAND OF IS- 
RAEL. “And he arose, and took the young child and _ his 
mother, and. came into the land of Israel.” AVhat part of 
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the LAND OF ISRAEL he came to the text does not in-- 
form us; but by the text it is apparent it was not Judea. “But 
when he heard that Archelaus did reign in Judea in the room of his 
father Herod, he was afraid to go thither: notwithstanding, being 
warned of God in a dream, he turned aside into the parts of. Gali- 
Jee.” Consequently, it must have been some partof Galilee. Now 
here isa difficulty. How came he into Galilee, without going into 
the Land of Judea’ for the road from Egypt to Galilee, is through 
Judea, and it cannot well be avoided; Judea being bounded to 
the West by the Mediterranean, and to the South and East by 
Egypt, the Desert, and Salt Sea; so that the only practicable 
réad north, he could not have taken. And if he was already in the 
Land of Israel, he was past the danger. Did he go through the 
desert, the land of Edom and Moab, and cross the Jordan, in or- 
der to get into Judea?’ he then took a roundabout journey, and for 
what purpose was this done ? to avoid Judea? this cannot be ; be- 
cause he was in the Laid of Israel before he thought of any dan- 
ger; for he returned with the assurance that ‘they are dead who 
sought the young child’s life :” consequently he was without fear or ap- 
prehension of danger. It cannot be said he was in Judea when he re- 
ceived the intelligence, for the text tells us “ he was afraid to go 
thither ;” consequently he could not have been there yet. But on 
his way to go there, the first country he must have come to after 
leaving Egypt to go to the Land of Israel, must have been Judea ; 
and if he wanted to reach Nazareth, in Galilee, he must have gone 
through the whole Land of Judea ; for Judea is or was the south- 
ernmost country of the Land of Israel, and stretched from Edom, 
including the Salt Sea, to the river of Egypt and Mediterranean. 
Joshua xv. 1, 2, 3,4. ‘ This then was the lot of the tribe of the 
children of Judah by their families ; even to the border of Edom, 
the wilderness of Zin southward was the uttermost part of the south 
coast. And their south border was from the shore of the Salt sea, 
from the bay that looketh southward : and it went out to the south 
side te Maaleh-acrabbim, and passed along te Zin, and ascended 
up on the south side unto Kadesh-barnea, and passed along to Hez- 
ron, and went up to Adar, and fetched a compass to Karkaa : from 
thence it passed towards Azmon, and went out unto the river of 
Egypt: and the goings out of that coast were at the sea : this shall 
be your south coast.” The truth is the writer of the Gospel of 
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Saiat Matthew has fallen into a difficulty, from which he can in no 
way be extricated ; for he places Joseph and his family in the Land 
of Israel, before he turns him aside: vow if by the Land of Israe] 
is meant Judea, then he could not turn aside, he was confined by the 
two seas, the Mediterranean to the West, and the Salt Sea to the 
East; he must have gone through the whole length of the Land of 
Judea before he reached Galilee. And if by the Land of Israel is 
meant any other part of the country, not Judea, he must in that 
case have already been in Galilee, and he must have come there in as 
circuitous a route as if he had been in Philadelphia, and went to 
Boston round the lakes Erie and Ontario, through Canada and 
Vermont, then wishing to avoid New-York, ‘he turned aside into 
Massachusetts to Boston. I can see no other way to get over the 
difficulty. He must be sent through the Desert round the Salt sea, 
through Edom and Moab, and across the Jordan into Galilee, and 
this tiresome dangerous journey through the Desert is undertaken 
without any cause or reason, for he knows of no danger till be comes 
into the Land of Israel, then only ‘ he heard that Archelaus did 
reignin Judea.” Let it also be kept in mind if this was the route he 
took, he went through an uninhabited country, a waste, howling, 
sandy desert; a country where indeed no human being can exist 
without a miracle; he mustconsequently have carried his provision 
and even his water along with him for a considerable part of the time 
he wasonthe way ; and if he really went this route why isitnot men- 
tioned ? The conclusion is, the writer had no knowledge of the 
geography of the country he was treating of, but supposed Joseph 
could take his choice when he came into the Land of Israel to go in- 
to Judea, or turning aside either to the right or left, go into Gali- 
lee; for no doubt he intended us to understand Joseph went the 
usual route, and only left it (turned aside) after he came into the 
Land of Israel, and heard Archelaus reigned in Judea, in the’ | 
room of his father Herod. 

I have stated the difficulty, and it is left for ......ians to 
explain, to inform us which road he took ; whether he went by the sea 
or by the desert, for the text leaves us in the dark, since the only 
usual and direct road through Judea be did not take. I fear they 
will in no way get over the difficulty except by miracle, mystery, or 
faith; ......¢anfaith, and which is itself the greatest mystery and 
the greatest miracle. I now keste > *be examination of the next 
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text that offers for consideration, and which is in these words ? 

Matthew, chap. lii. v. 3. &c. * For this is Supposed to be a quotation from Isaiah, 
he that was spoken of by the prophet Esai- chap. xl. v. 3. “ The voice of him that 
as, saying, ‘he voice of one crying in the erieth in the wilderness, Prepare ye the 


wilderness, Prepare ye the way of the way of the Lord, make straight inthe de~ 


highway for our God 


” 
. 


Lord, make his paths straight.” serta 


~ oR AdOD HWS. Nw" PID IDI NUP Np 

“ A voice crying in the desert, Clear ye the way of THe Lorp, 
prepare, in Arabik Deserta, an highway for our God.— Literal trans- 
lation. 

The first difference in the literal translation is in the word pa ty3 
Bangarba, and which | render in Arabia Deserta; itis a word of 
several signilications according to the context. I have given it its 
original signification, s»pposing the context requires it, the radix is 
oy rab, and it is applied to signify a desert,. becatse Arabia is 
a desert country, a plain, sandy country ; ithas other significations, 
and is consequently differently translated M2 ya2 3395 150 Solu laro- 
cheeb Banaarasotu; * Extol him who rideth upon the Heave:s,” 
Ps. Ixviii. v. 4. But here the sense of the context would, if not re- 
quire, at leastallew its being rendered in rue pesert (of A: abia;) 
for the Psalmist sings of his appearance on Sinai, in Arabia Deserta. 
Again, nay Sim Vatagel Arapa. Isaiah, c. xxxv.v.1. And which the 
Bible has rendered, ‘‘ And the desert shall rejoice ; but why I can- 
not perceive, for here again the context requires the word to be left 
as a proper noun, and Arapia shall rejoice ; being that its desert is 
to blossom as arose. ‘It shall blossom abundantly and rejoice, 
even with joy and singing: the glory of Lebanon shall be given 
to it, the excellency of Carmel and Sharon ; they shall see the glo- 
ry of rue Lorp, and the excellency of our God.” Is. xxxv. 2, 
The deserts of Arabia will become a flourishing country, and in 
consequence the Arabians will rejoice, even with joy and singing ; 
for Ishmael is to dwell in the presence of all his brethren ; they al- 
so will, at the restoration, become a flourishing people. Again, 
nan pI, Medereech Hancarasa, translated ‘ through the way 
of the plain ;” (Deut. ii. 8.) but this is manifestly incorrect; for 
when they left Edom or Seir, they were in the desert of Arabia, for 
they were not allowed to go through Moab, and therefore they 
turned themselves, and instead of going North, in which direction 
their road lay, they went East into the desert of Arabia; and so 
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» says Jarcht, prin ms pond 2 132aN pax av5  “f We turned our 
‘faces from the North to go towards the East.” Again, ay. nwo 
Masa Banearas. “ The burthen of Arabia.” (Is. xxi. 13.) And 
here David Levy is with me, for he sayeth ‘ This is 4rabia Deser- 
ta,” asalso Is. xii. 20, sayy ow Sm xd Lo yael Shem Arase, “The 
Arabian shall not pitch his tent there.” 1 am aware that the word 
has other significations, but | contend this is its signification here, 
that the highway here spoken of is to be in Arabia D serta, and uot 
in the wilderness of Judea. 
The next difference is in the word p5ay Myseta: this, with the 
translators of the Bible, I render an Hicii-way. St. Matthew has 
it THE PATH, meaning, I presume, a nartow foot path, and it must 
be left to our opponents, to explain to us how a Jew, whose ver- 
nacular tongue was Hebrew, could render Mysexa a path, the He- 
brew word for which is nox. Horach, the Hebraist will find it, Ps, 
xvii. 4. “ The path of the destroyer,” Gen. xlix. 17. “ An adder in 


> and Ps. xvi. “ The earn of lite.” L, all which places, 


the paTH,’ 
and in innumerable others. the word is nx Horach, and may in- 

deed mean a road, such as is made by coutinual wear, but not a 

worked, artificial road, or high-way ; and Sy. Mang-gal is also a 

path, Ps. xvii. 5. “ Thy path, cx]. 6. and innumerable others ;” 

but the word 792: mysela ouly means a wide artificial cast up road 

or high-way, as 2299 NW N22> Mysevatu Sidi Kobas, “ The bigh- 

way of the Fuller’s field, Is. vii. 3. "500 mmm “ And there shall be 

an high-way for the remnant of his people,” Is. xi. 16. Nay its 

very root 550 Salal, to cast up, shows its meaning to be a cast up, 

raised, artificial, if you please, turnpike road, aud to none other- 
will it apply, as 777 13D 5-42 Satu Saute panu derech, “ Cast up, 

cast up, prepare the way,” Is. lvii. 14. that is, plongh the road on 

each side, and throw the ground in the centre 3 so that m5pp Myse- 

la is such a road which is cast up and raised higher than the land 

adjacent, while a path is only worn plain, aud is rather lower than 

the land contiguous thereto. 

But perhaps Saint Matthew did not intend to quote Isaiah, for 
he says Esaias, and in that case | have nothing to say, because I 
never saw the book of the prophet Exsaias ; indeed, | never read of 
such a prophet among the Jews, or the Ephraimites. Perhaps this 
Esaias was a Grecian prophet ; nothing more likely, for Saint Mat- 
thew was 77> bette rent im tho Geook than the Hebrew ; and that 
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is very strange, but f suppose it was a miracle. And lest some one 
may say he meant Isaiah when he says Esaias, we will consider the 
scope, intention, and real meaning of the 3d verse, or the prophe- 
vy whereof the 3d verse of the 40th chapter is a part—it begins 
‘ay ronz yon “Comfort ye, comfort ye my people, saith your 
God.” The people of God, Israel, are commanded to conifort 
themselves. “Speak ye comfortably to (the heart of) Jeru- 
salem, and cry unto her, that her warfare is accomplished, that her 
iniquity is pardoned; for she has received of the Lord’s hand double 
for all her sirs.” The people of Israel are commanded to speak 
comfortably to Jerusalem, and cry to Jerusalem that her warfare is 
accomplished, her warfare is done, is over, is past; there will be 
no more warfare for her, her iniquity is pardoned, her sin, her ini- 
quity is forgiven ; because she, Jerusalem, has been doubly pun- 
ished for all her sins; so that she will thence forward have no 
more warfare ; she has received her punishment, she will have no 
more punishment, all is now forgiven, and therefore the people are 
commanded to comfort themselves, and to comfort Jerusalem. The 
spirit appears to have in view the restoration and the time of the 
restoration of Israel, when judgment will return to the righteous, 
when Ephraim, as well as Judah, will be restored to their own 
country ; when the kingdom of the saints of the Most High, will be 
set up, for after that time Jerusalem will have no more warfare.— 
No stranger then will pass through her any more. “ A voice of 
erying inthe wilderness, prepare ye the way of the Lord: make 
straight in Arabia Deserta, a high-way for our God.” ‘This is not 
said of any particular man whi will utter this voice : itis to be a voice, 


a loud, a crying voice, “Prepare ye.” 


This is spoken of Ephraim, 
the voice is the coming of Ephraim, of the whole nation, the long 
lost to us, and at present not to a certainty known, ten tribes of Is- 
rael, our brothers, who were driven into captivity by Shalmanez- 
zer ; their coming into the wilderness, on their return to the land of 
their fathers, will occasion this voice, ‘‘ Prepare ye the way of the 
Lord : make straight in the desert, a high-way for our God.” When 
speaking in chap. xi. of the restoration of Israel and Judah, from 
all the world, he makes use of the same language, (an high-way.) 
“ Andthere shall be an high-way for the remnant of his people, which 
shall be left from Assyria, like as it was to Israel, in the day that 


he came out of the land of Egypt :” so that the high-way for our 
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God, means an high-way for the people ; and these coming, as they 
came out of Egypt, in a national body, will occasion this voice in 
the wilderness ; this will indeed be a comfort to the people of God, 
this will be a comfort to Jerusalem, for her warfare then will be ac- 
complished, her iniquity will then be pardoned ; she wil! be then 
certain, that she has received her punishment, in full tale, double 
for all her sins, as threatened in Jeremiah, xvi.18. “ And first, 
will | recompense their iniquity, and their sin, double, because 
they have defiled my land ; they have filled my inheritance with 
the carcases of their detestable, and their abominable things.” This 
is the real, the literal meaning of the prophecy, or that part now neces- 
sary to be considered ; this is the precise meaning of just so many 
words put together, in the order these words do stand in context. 
Now) 2.0.58 ians spiritualize these words to mean the promulga- 
tion of their gospel, and the voice to mean the preaching of Jobn 
the Baptist ; then, when John the Baptist preached, and the gospel 
was preached by Jesus of Nazareth, the warfare of Jerusalem was 
accomplished ; the iniquity of Jerusalem was pardoned! Jerusalem 
had received of the Lord’s hand the double for all her sins! How 
was the warfare of Jerusalem accomplished ? Have not the people 
of the prince, the Romans, destroyed Jerusalem ? Razed her foun- 
dations, and burnt up the sanctuary? Is not the mountain of the 
Lord’s House in heaps? Is Judah restored ? Had she received of 
the Lord’s hand double for all her sins, when the gospel was preach- 
ed 1800 years ago? What then can be the meaning of this long and 
doleful captivity ? Is this the way of the Lord? the trouble had not 
yet begun ! how then can it be said her iniquity was pardoned P— 
No, far was it from the intention of the Spirit of Holiness, to say 
an) thing here of the promulgation of the gospel! or the prenching 
of John! and John in the wilderness of Judea, was not this voice 
in the wilderness. The time for this voice was not, and isnot yet 
come, because the warfare of Jerusalem was not, and is not yet ac- 
complished ; Jerusalem had not then,neither has she as yet, fully recei- 
ved of the Lord’s hands double for all her sins, (although the time 
hasteneth) and therefore her iniquity (the iniquity of Jerusalem, of 
the Jewish Church, if you please to have it so,) is not yet pardon- 
ed, her warfare is not yet accomplished, as we see it daily before 
our eyes ; and therefore this John your Saint Matthew speaks about, 
was not the voice spoken of by the prophet Isaiah! Whatever the 
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prophet Esaias might have said about him, and none can pretend 
here to call the Gentile church, Jerusalem, because, when John 
came, when Jesus promulgated the gospel, there was no Gen- 
tile Church! to be called Jerusalem! consequently this does not 
testify of John or of Jesus ; and Isaiah did not speak of John when 
he said xwp ip “ A voice crying in the wilderness ;” but say for a 
moment, Isaiah did speak of the Gentile church, then her warfare 
was accomplished.—Read the Ten persecutions of the ...... ian 
church, read Fox’s Book of Martyrs, read the violent persecutions 
of ......ians of one another; when Arians persecuted the 
Athanasians, the Trinitarians the Arians, the Church of Rome the 
Protesfants, aye, and the Protestants the Catholics; and every 
one of the Protestant sects (except the Quakers) each other; eve- 
ry one in their turns are persecutors, aye, persecutors unto death! 
Was their warfare accomplished ? Their warfare had not yet be- 
gan, when the gospel was promulgated ! The beginning of the gos- 
pel promulgation, was the beginning of the warfare! and not the 
ead or accomplishment of it. Read what the learned reformer Cal- 
vin says of it in his letter to the Protector of England: “ And in- 
“ deed, it is evident from history, that from the time in which the 
 .....ian religion began to be spread through the world, there 
*¢ was scarcely a corner, which was not afflicted with extreme evils. 
The constant commotions of wars arose like some conflagrations, 
“ by which all things were consumed. Floods prevailing on the 
* one hand, and on the other pestilence, and famine ; here the end 
of all government, and there tie inversion of all order, as if the 
“world absolutely conspiring against itself, was broken to pieces, 
‘and dissolved. The same has happened in this age, since the 
** gospel began to come forth from the darkness with which it was 
* covered : the face of things exhibited a miserable appearance ! 
‘* Complaints are every where circulated, that we were born in a 
“most unhappy period! And there were few who did not faint un- 
** der so great a pressure of difficulties.”—Life of Calvin, p. 330. 
Thus then is the warfare accomplished. What will ye do in the 
swellings of Jordan? Tremble ...... ins, “if this is done in 
the green tree, what will be done in the dry ?” These are of their 


words, I take no pride in them ; their iniquity they say is pardon- 
ed, their warfare is accomplished ; and yet this all happens to them. 
What will become of them, when inquisition shall be made for sin ° 
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yhen he suall, (as he certainly shortly will) avenge the blood of 
his servants ; when he will render vengeance to his adversaries | 
Oh God, be merciful to your creatures. On this enough has been 
said—I must hasten to something else. 


( To be continued. ) 
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MALABAR JEWS. 


When I finished the 1 ‘th number of the first volume of THE JEW, 
{ craved permission to close the Ist volume of Israel’s Advocate ;* 
but this I am not allowed. Again I must wade the “ Back Wa- 
ters ;” for those whom I delight to obey will not permit.me to 
leave such gross calumnies, and wicked misrepresentations, as are 
contained in “ the account of Mr. Sargon’s visit to the interior of 
Cochin,} unrepelled and uncorrected. Ie is therefore with the ut- 
most disinclination as to the subject, that] drag myself to the per- 
formance of the necessary duty. Mr. Sargon, who I take tobe an 
apostate Jew, since he informs us{ that he is brought out of “ blind 
Judaism to the marvellous light of «+--+ ianity,” says, “ I took my 
way straight to the Synagogue, with an intention to dwell there a 
couple of days ;” that he was not molested in the sacrilege by the 
Jews; that in consequence he did prepare his table, did eat there, 
and did lodge there. Reader, what would you expect would be. 
the consequence, should any man enter Trinity church, 50275 and — 
there, unasked and unsolicited, spread himself on the seats, prepare 
his meals, and take up his lodgings ? Would it be a miracle that 
he would be shown a more fitting place for such purposes, higher 
up Broadway, even in the house vulgarly called Bridewell ? and 
will you then swallow this Munchausen, and believe that Sargon 
did do this in the Jews’ synagogue at Chinotta ; and that the Jews 
permitted it? True indeed, in Poland, under the government of 
the enlightened and pious Alexander, Jews have been obliged to 
permit ENGLISH MISSIONARIES into their synagogues to 
dispute on religion ; and let it be remembered they were accom- 
panied by a file of bayonets, and that it was well understood the 


* No. 11, p. 231. tTsrael’s Advocate, p.190. f Ibid. 196. 
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soldiers had. ball cartridges ; and all this by the express desire ot 
the Missionaries: unanswerable arguments these, when presented to 
the hearts and heads of unarmed, inoffensive Jews ! But this does 
not appear to have been the case at Chinotta. 

He next informs, that he “engaged inconversation with a young 
man who could read Hebrew, and understand it tolerably, the rest 
of the people were standing by and hearing us with the utmost at- 
tention.”* This isindeed wonderful, a Jew boy at Chinotta could 
read Hebrew, and understand it tolerably! It appears, some how 
or other, the black Jews understood the purpose of his visit was 
disputation, and set a young man, a youth, a boy, a child, 
against the learned Mr. Sargon, with his “* Hebrew and English 
Bible.”+ Fearful odds these, against the “ poor insulated, and 
ignorant” Chinottas ; and what was the result ? is the youth con- 
founded ? So indeed the learned Mr. Sargon would wish us to 
think ; but does it so appear, even from his letter ? on the contrary, 
the renowned Mr. Sargon acknowledges himself nonplussed. “ 
never heard such an explanation,” exclaimed he.{ Yes, Mr. Sar- 
gon, with his Hebrew and English Bible, did say he never heard 
the like. It was then a new thing to Mr. Sargon, and not to be 
found by the “ marvellous light of the gospel,” that the wonder- 
ful counsellor, the mighty God, the eternal Father, should call the 
child’s name the Prince of Peace. Did then Mr. Sargon explain to 
those insulated, ignorant Chinottas, how the child itself was the 
father, and that consequently he was hoth father and son ? how he 
begat himself? or did he leave it unessayed? Hear his own ac- 
knowledgment. “I find it a difficult matter to encounter those 
who oppose ...... ianity.”§ What, after traversing the Atlantic 
and Pacific, for the purpose of finding a few “insulated, ignorant, 
black Jews,” in order to dispute with and convert them, is he obliged 
to acknowledge they confounded him ? They produced such an ex- 
planation of Isaiah, ix. 5. as he had never before heard, and that 
he found it a difficult matter to encounter them; no doubt they an- 
swered ali his objections, and raised such others as he could not 
*‘ contend with.” As to the rest of his long extract, it is his own stc- 
ry, on which he puts the best face ; what confidence to repose in 
its correctness, may be gathered from the foregoing. 


* Tsrael’s Advocate, p. 190. +tIbid. p. 190. tT bid. 192. § Ibid, 196, 
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, One ‘other young man asked him to read the 11th chapter of 
Ysaiah, and he, full of suspicion, stopped short at the 10th verse. 
Why was this? Did he suppose he could not encounter the whole 
chapter ? that,he could not reconcile the character there given of 
the Messiah to Jesus ? nor the events to happen on his coming, to 
what has hitherto eventuated? He then sees the strength of the 
objection, and how does he get over it? How does he answer it to 
himself 2 'Thus, “'The second coming with power ;” he will not 
allow two Messiahs, because neither Jacob nor any other prophet 
does speak but of one ;* and let me ask in what part of the pro- 
phecies do we read of two comings. The Jews are represented as 
listening attentively, not at all gainsaying indeed, (if we are to 
believe Mr. Sargon) as being in some points convinced, still this 
wicked Sargon cannot let them pass without the usual compli- 
ments, “* I believe the black Jews are more obstinate and stifi- 
necked than any other people.t Thanks, many thanks, Mr. Sargon, 
for the black Jews: one thing is clear, they were too obstinate to 
be converted by him, who acknowledges it a difficult matter to en- 
counter the arguments of those who oppose ...... ianity; and fi- 
nally how does he get rid of them? He sends them all to a wed- 
ding. ‘I should have made a longer stay at Chinotta if the peo- 
ple had not gone away that very night to Antchingamal, to joina 
‘a marriage feast.”{ ‘They left him in possession of the town, syna- 
gogue, Sepher Toras, and all his books. I have here a question” 
to ask; may not a man be saved. without believing this, or even 
without placing any confidence in any of his representations ? He 
introduces§ an old black Jew, giving him the following account of 
their history. 


“* One of them, who appeared to be more aged than the rest, replied, that an ances 
tor of theirs had a book, which he brought with him when they came out to India 
from Jerusalem, after the destruction of the second temple, and that book contained 
every account of their history and traditions since the beginning, (of the world) eon- 
tinued down to their arrival on this coast, but which they lost at the destruction of 
Cranganore. He declared that, according to the book in question, they (the black 
Jews) are as truly the children of Israel, (Gen. xxxii. 28,) as the white Jews; and 
that they had a cohen (or priest) who came out with them from Judea, who was bu- 
ried in this place, (Chinotta,) named Aaron Cohen, and some of whose descendants 
by the femaleside he pointed out as then standing before us : that this Cohen had two 
sons, but both died—one became deranged, and the other was dumb: that, how- 








*Israel’s Advocate. p. 196. + Thid.193. tibid. 197. § Thid. 194 
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ever, the ancient sepulchres were destroyed by Hyder, during his war with the na- 
tive princes, who likewise destroyed and burnt’ many of their Synagogues, killed 
some of their people, and made others captives, and the rest took refuge at different 
places in these parts: that they had a brass plate and various books, which they had 
preserved and kept in this (Chinotta) Synagogue, from whence the white Jewscame 
with power and took away from them, when the Dutch were in possession of Co- 
chin: that the white Jews had the Rajahsas well as the Dutch in theirfavour, who 
put the black Jews under the jurisdiction of the white Jews: that they greatly re- 
pented themselves of having foolishly adopted,on their first arrival at Cranganore, the 
dress, habits, and customs, in every respect, of the Hindoos. ‘* We came to the 
Malabar coast,” continued the old man, “ long before the,white Jews, and our chief 
was Joseph Rabban, whose name ison the brass plate. There were altogether se- 
venty-two families of black Jews. The white Jews had intercourse with us, and we 
had likewise intermarriages with each other.” (I have since, upon diligent inquiry, 
found that the circumstance of the intermarriages is true, but confined solely 
to some Arabian Jews at the time alluded to, andofnofurther extent.) Subsequent- 
ly thé great man among the white Jews, Ezekiel Rahaby by name, had been ho- 
noured by visits from the Dutch governors and Malabar princes, and from that peri- 
od the black Jews have been entirely degraded, and subjected to the power of the 
white Jews ; and that was the time when the black Jews were separated totally from 
all communion with the white Jews, who placed Nasis, or governors, over them, 
until some time before the late war between the English and the Rajahs of Travan- 
core and Cochin in the year 1809. That they have no written account of what is 
here mentioned, but they received it from oral tradition, and recite it from memo- 
ry; besides, they have possessed no learned people among them latterly, to record 
these things. The old man added, that the white Jews even prevented the black 
Jews from writing to the Jews of other countries ; and if any Jews came from other 
places, they hindered them from going to visit them—exclusive of which, should fo- 
reign Jews see them in such dresses, and following the customs they have unfortu- 


» mately adopted from the natives, they would think they belonged to some other na- 
“tion, instead of being Jews, and would in course abhor to go amongst them. More- 


over, as the black Jews had not many females among them, they did buy the native 
women, who had female children, and made their offspring free, and married them 
afterwards. Thus they intermixed with the patives, and became such as they. On 
the other hand, when they made their slaves’ male offspring free, they gave them,their 
females to wife, and in three or four generations considered them as black Jews ; bu; 
that there wasa difference made, suchas “ that they could not wear sandals, as the 
other black Jews ; were considered as inferior to the other black Jews, and distinct- 
1y separated from all kinds of offices in their Synagogue; they could only marry 
among themselves; and could not be public readers in the Synagogue, nor go up to 
read in the Sepher Torah, or Book of the Law.” 


The whole of this account is undoubtedly a tissue of misrepre- 
sentations, of which this wicked sinner himself shows a conscious- 
ness, and as a salvo to his veracity, (for every appearance con- 
tradicts it,) he adds the following. 

“ From all the foregoing, and for other reasons, I conclude that the black Jews 
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are partly of the long lost ten tribes, and partly of those proselyted to Judaism after 
the white Jews arrived at Cranganore.” 


Thus then the black Jews are at last no Jews at all, but partly 
of the 10 tribes ; the question yet remains how came they black ? 
The cohen, was he white or black ? He was buried at Chinotta ; 
was that the place they first settled in when, as is pretended, they 
first arrived at Judea ? Now all this froma bare first view appears 
false, for it does appear that, as far as concerns religion, the black 
are as much Jews as the white; but as regards descent, they are 
principally Hindoos : they consequently are not to be blamed for 
having Hindoo customs, (fashions,) nor for intermarrying with the 
native free women of colour, they being first freed and proselyted, 
even if they purchase them young and free them. Their persecu- 
tion under Hyder is also a misrepresentation of the apostate Sar- 
gon. They have the pious Portuguese... ... ians to thank for 
that afiair, and history will faithfully fasten iton..... . ianity, 
maugre all tlie tricks of apostate and other . . . . . . ian missiona- 
ries. The arrival and settlement of the white Jews at Cranganore, 
is also acknowledged. Sargon appears to expect the account will 
be doubted ; for he says 


*] should have entered further into conversaticx-with this old man, if he had not 
himself declined a free communication with me. When one closely converses with 
these people, in order to inquire into their state, they appear soon to feel a kind of 
suspicion and fear, which prevents their giving a proper account of themselves.” 


Thus far Sargon ; but the Rev. Claudius Buchanan, L. L. D. ¥ 
in his... ... ian researches in Asia, gives us the following ac- 
count. : 


THE JERUSALEM OR WHITE JEWS. 


“On my inquiry into the antiquity of the White Jews, they first delivered to me 
anarrative, in the Hebrew Language, of their arrival in India, which has been 
handed down to them from their fathers; and then exhibited their ancient brass 
Plate, contaiming their charter and freedom of residence, given bya King of 
Malabar. The following is the narrative of the events relating to their first arrival.” 

“¢ After the second Temple was destroyed, (which may God speedily rebuild !) 
our fathers, dreading the Conqueror’s wrath, departed from Jerusalem, a nume- 
rous body of men, women, priests, and Levites, and came into this land. There 
Were among them men of repute for learning and wisdom; and God gave the peo- 
ple favour in the sight of the King who at that time reigned here, and he granted 
them a place to dwell in, called Cranganor. He allowed them a patriarchal ju- 
risdiction within the district, with certain privileges of nobility ; and the Roya! 
“trout was engraved, according to the custom of those days, ona plate of brass. This 











| 
. 
tt 


63 THE JEW. 


was done in the year from the creation of the world 4250 (A. b, 490) and this plate 
of brass we still have in possession. Our forefathers continued at Cranganor for 
about a thousand years, and the number of Heads who governed were seventy- 
two. Soon after our settlement, other Jews followed us from Judea; and among 
these came that man of great wisdom, Rabbi Samuel, a Levite of Jerusalem, with 
his son Rabbi Jehuda Levita. They brought with them the siLvER TR UMPETS, 
made use of at the time of the Jus1LuE, which were saved when the second Tem- 
ple was destroyed ; and we have heard from our fathers, that there were engraven 
upon those trumpets the letters of the ineflable Name. There joined us also from 
Spain, and other places, from time to time, certain tribes of Jews, who had 
heard of our prosperity. But at last, discord arising among ourselves, one of our 
Chiefs called to his assistance an Indian King, 
army, destroyed our houses, palaces, and strong holds, dispossessed us of Cranganor, 

killed part of us, and carried part into captivity. By these massacres we were re- 

duced toasmall number. Some of the exiles came and dwelt at Cochin, where 
we have remained ever since, suffering great changes from time totime. There 
are amongst us some of the children of Israel (Beni-Israel) who came from the 
country of Ashkenaz, from Egypt from Tsobo, and other places, besides those whe 
formerly inhabited this country.’ 

“ The native annals of Malabar confirm the foregoing account, in the principal 
circumstances, as do the Mahomedan histories of the latter ages; for the Maho- 
medans have been settled here in great numbers since the eighth century. 

“ The desolation of Cranganor the Jews describe as being like the desolation of 
Jerusalem in miniature. They were first received into the country with some 
favour and confidence, agreeably to the tenor of the general prophecy concerning 
the Jews; for no country was to reject them: and after they had obtained some 
wealth and attracted the notice of men, they are precipitated to the lowest abyss of 
human suffering and reproach. The recital of the sufferings of the Jews at Cran- 
ganor resembles much that of the Jews at Jerusalem, as given by Josephus. 

“| now requested they would show me their brass plate. Having been given by 
a native King, it is written, of course, in the Malabaric language and character ; 
and is now so old that it cannot be well understood. The Jews preserve a Hebrew 
translation of it, which they presented to me: but the Hebrew itself is very difficult, 
and they do not agree among themselves, as to the meaning of some words. I have 
employed, by their permission, an engraver at Cochin, to execute a fae-simile of 
the original plate, on copper. This ancient document begins in the following man- 
ner, according to the Hebrew translation : 

“¢In the peace of God, the King, which hath made the earth, according to his 
pleasure. To this God, I, AIRVI BRAHMIN, have lifted up my hand, and have 
granted by this deed, whieh many hundred thousand years shall run I, dwelling 
in Cranganor, have granted, in the thirty-sixth year of my reign, in the strength of 
power I have granted, in the strength of power I have given in inheritance, to JO 
SEPH RABBAN- 

“ Then follow the privileges of nobility ; such as permission to ride on an ele- 
phant; to have a herald to go before, to announce the name and dignity; to have 
the lamp of the day ; to walk oncarpets spread upon the earth ; and to have trum- 
pets and cymbals sounded before him. King Airvi then appoints Joseph Rabban to 
be* Chief and Governor of the houses of congregation (the Synagogues,) and of cer 
tain districts, and of the sojourners in them.’ What proves the importance of the 


who came upon us with a great 
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Jews at the period when this grant was made, is, that it is signed by seven Kings as 
witnesses. ‘And to this are witnesses, King Bivada Cubertin Mitadin, and he is 
King of Travancore. King Airla Nada Mana Vikriin, and he is the Samorin. King 
Veloda Nada Archarin Shatin, and he is King of 4rgot.’ The remaining four 
Kings are those of Palgatichery, Colastri, Carbinath, and Vara-changur. There is 
no date in this document, further than what may be collected from the reign of the 
Prince, and the names of the royal witnesses. Dates are not usual in old Malabarie 
writings. One fact is evident, that the Jews must have existed a considerable time 
in the country, before they could have obtained such a grant. The tradition be- 
fore mentioned assigns for the date of the transaction, the year of the Creation 4250, 
which is in Jewish computation, a.p. 490. It is well known, that the famous Mal- 
abaric King, Ceram PeRUMAL, made grants to the Jews, Christians, and Maho- 
medans, during his reign; but that Prince flourished in the eighth or ninth century. 


THE BLACK JEWS. 

“It is only necessary to look at the countenance of the Black Jews to be satisfied 
that their ancestors must have arrived in India many ages before the white Jews.— 
Their Hindoo complexion, and their very imperfect resemblance to the European 
Jews, indicate that they have been detached from the parent stock in Judea many 
ages before the Jews in the West ; and that there have been intermarriages with fa- 
milies not Israelitish. I had heard that those tribes, which had passed the Indus, 
have assimilated so much to the customs and habits of the countries in which they 
live, that they may be sometimes seen by a traveller, without being recognized as 
Jews. In the interior towns of Malabar, I was not always able to distinguish the 
Jew from the Hindoo. I hence perceived how easy it may be to mistake the tribes 
of Jewish descent among the Afghans and other nations in the northern parts of Hin- 
dostan. The White Jews look upon the Black Jews as an inferior race, and not of 
a pure cast : which plainly demonstrates that they do not spring from a commonstock 
in India.” 

On this account I must remark, that the desolation of Cranga- 
nore is here ascribed to discord arising among the Jews themselves 
700 years since. But at last this differs from the account given 
by the apostate Sargon, who gives it a later date. He seems to 
intimate the desolation was occasioned by Hyder during his war 
with the native princes. I notice also, that the Rev. Mr. Bucha- 
nan mistakes the Jews of Ashkenas, for Ephraimites. Concern- 
ing the brass plate, he might in a few words have given us the 
whole correctly, or its translation as given him by the white Jews : 
his remark that “it is only, necessary tolovk,” not only as he says 
** indicate,” but also might have indicat:d and proved the truth to 
the reverend gentleman, if it would have suited his purpose to 
have avowed it, they are black Jews; their very appearance testifies 
their descent is principally from the native Hindoos, a mixt 
race; and they are none the worse on this account; they have 


joined themselves to the Lord, and havethe promise of place and 
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settlement among us at the restoration. There is no Gitercuce 
between us white and they black Jews, ‘The white Jews refusing 
to intermarry with the black is but natural and optional. Among 
us there is no such thing as cast, unless itis the Cohenim and 
Levites, and to that, neither white nor black Jews have any pre- 
tence, only the descendants of Levi, who are, in all the world 
wherever Jews are, well known and distinct, though intermingled 
with the rest. ‘The black Jews have no Cohenim or Levites ; the 
white Cohenim and Levites might settle with them, butthere can be 
neither black Cohenim nor Levites, being all descended frem 
Levi, they never will change their skin to the thousandth genera- 
tion. 

The following account is without any doubt the real situation 
of matters : it came direct from Cochin, inclosed in a letter on 
business, to a gentleman ofthis city, and dated Cochin, 1796.— 
This letter and its enclosure received a wrapper at the post-oflice 
in London, whence it was sent or forwarded to this city ; so that 
it was received previous to either the account of Mr. Sargon, 
whose letter is dated in 1822, or even that ofthe Rev. Claudius 
Buchanan, whose letter is only dated Cochin, February 4, 1807. 
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TRANSLATION OF THE FOREGOING. 


Phe following is the History of the Jews who came to the coast of 
_ Malabar. 

From the captivity consequent to the destruction of the second 
temple, (may it be rebuilt speedily in our days,) which was in the 
year three thousand eight hundred and twenty-eight of the crea- 
tion, many Jews, male and female, departed thence, and came to 
the coast of Malabar, and settled in the four places following, 
namely : Cranganore, Paulore, Madi, and Pulota ; but the great- 
est part settled in Cranganore, called Singalee. And it came to 
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pass, under the dominion of Shiraprimael, and in the year 4139 
of the creation, which answereth to 379 of the Nazarene era, there 
was granted to them from the King of Shiraprimael, whose name 
was Airvi Brahmin, privileges and charters, engraved on a plate 
of copper, or brass, called Sepiru, according to their custom and 
grandeur, and at this time there were 72 families of them in Cran- 
ganore, and the name of their prince was Joseph Rabban. This 
is that King of Shiraprimael, who divided all his country and gave 
it to 8 Kings,* namely, the King of Trebangore, Varachangor, 
Callicut, Argot, Palgatchery, Colastere, Corbenath, and the 
King of Cochin. 

And this is the translation of the plate of brass which was ren- 
dered from the Malabar to the Hebrew language. 

In the peace of God, he is the King who made the earth accord- 
ing to his will, and to this God have I Airvi Brahmin lifted up my 
hands, (swore) as is decreed in virtue of this charter. Whereas 
from time immemorial, (Hebrew many hundred thousand years) 
the government has been subject to continual changes, and as 
this day I dwell in Cranganore, and still decree, and which is the 
36th year of my reign ; and as in might I am strengthened to de- 
cree, so with might will I strengthen the nobility of Joseph Rab- 
ban of five different colours ; to have mulberry trees, to ride ele- 
phant and horse, to cry before him to clear the road, to proselyte 
of the five nations, light of day, carpets on the earth, and carpets 
for the habitation, a flower garden, shade, pomegranates, trum- 
pets, drums, and these privileges have | granted to him and the 
72 families ; and the land rents, and weight (duty) are quitted to 
them ; and in the other provinces wherein there is Jew settlers and 
Synagogues, he shall be their head and ruler, forbidding any al- 
teration or gainsaying. ‘This plate of brass is made and given to 
the Lord of 5 colours to say to Joseph Rabban, to kim and his 
seed, sons and daughters, sons-in-law and daughters-in-law, all 
the time that any of his seed shall exist in the world ; and all the 
time that the moon shall abide, and their seed shall abide, and let 


* It does not appear whether these 8 Kings were independent or only viceroyal~ 
ties. 
+ Hebrew, the rule was led or changed one year and two years. 
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God be praised. 
-And this is witnessed by the 8 Kings aforesaid and the scribe 


who wrote it, Chilapin, and this is his seal, 


And the Jews were settled in Cranganore until the coming of the 
Portuguese : and as soon as the Portuguese came, they were a 
thorn and stumbling block to them ; and they departed thence and 
came to Cochin in the year 5326 of the creation; and the King of 
Cochin gave them a place for houses and synagouges near his pa- 
lace, in order to be an assistance to them: and the synagogue was 
built here in the year 5326 of the creation, .by four wealthy men, 
viz. Samuel Casteal, David Belila, Ephraim Selach, and Joseph 
Levi; and yet they were labouring under persecutious, insomuch 
that they could not observe our statutes, neither could they retain 
their former occupations, and they experienced great troubles, 
even till the Dutch came to Cochin, in the year 1663 of the era of 
the Nazarenes ; then they received light and enlargement of mind, 
and lived quietly and peaceably with the people of Malabar, by 
the assistance of the Hollanders in Cochin. 

And in the year 1586 of the Nazarene era, there arrived at Co- 
chin, four Hollanders from Amsterdam, namely, Moses Pereira, 
Isaac Yergas, Abraham Boretta, and Isaac Mucatto, Spanish 
Jews, merchants, who visited all the places settled by Jews, and 
rejoiced : they also wrote to Amsterdam of their concerns, par- 
ticularly of the lack of books, which when understood at Am- 
sterdam, the congregation there sent a present to the congregation 
at Cochin, consisting of Pentateuchs, prayer books and the Shul- 
chon Aruch, and several other books, and all the congregation 
rejoiced. 

And from that time we have had friends in Amsterdam with 
whom we correspond, who sent us such books as we needed con- 
tinually. In consequence we have here many books, Gemaroth, 
Medrashoth, and books of Cabala; but we are not well versed in 
those books, but are governed by the Shulchan Aruch composed 
by Joseph Caro; and our customs are the same as the Portuguese 
Jews. 
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In Cochin we are called white Jews ; they came from the cap- 
tivity of the holy land ; we consist of forty families and one syna- 
gogue, and there is no more in all the coast of Malabar, except 
the Jews called the black Jews, who are from such as were con- 
verted in Malabar, from converted and freed females, and even 
from unfreed females and mixed people, on which account we do 
not intermarry, however their customs and laws are exactly like 
ours ; and they are settled in seven places, namely : 

In Cochin, about 150 families, 3 Synagogues. 


Anchigamal, 100 2 2. 
Pargoor, 100 2 
Chinotta, 50 1 
Mela, 50 1 
Tertoor, 10 1 
Matram, 10 1 


Thus we have before us three accounts. We may easily perceive 
wherein they disagree. We will examine the last bythe two first : 
it informs us that onthe destruction of Jerusalem, A. M. 3828, the 
white Jews came to Cranganore, &c. This is conceded by the 
other two. Sargon reports the black Jew, saying, ‘* An ancestor 
of his had a book which he brought with him when they came out 
to India from Jerusalem, after the destruction of the 2d temple.” 
Thisis the same epoch as mentioned by the white Jews, A. M. 3828; 
no doubt the ancestors of the black Jew came with the ancestors 
of the white Jews, and was a white Jew himself. Perhaps Joseph 
Rabban. And Claudius Bnchanan gives the same account of the ar- 
rival of the white Jews on the Malabar coast, after the destruction 
of the second temple ; but the object of both is to have the black 
Jews to be the earliest comers ; their purposes are obvious; Clau- 
dius Buchanan manfully avows it. He wants to find some old 
manuscript copies of the law and prophets, which may be more 
pliable for the support of ...... lanity ; a tacit acknowledgment 
this that all other known copies are against it. Now he will wil- 
lingly content himself with allowing the white Jews to have arrived 
on the destruction of the second temple, A. M. 3828; but con- 
tends the black Jews came long before, even on the destruction of 
the first temple, unfortunately for his position, the black Jews 
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themselves do not pretend any such thing, they only pretend to 
have come on the destruction of the 2d temple. Sargon makes 
them black Jews when they first arrived on the.coast. Buchanan 
accounts for their colour and appearance, having been so long in In- 
dia. But bothblack and white Jews assign another reason, and no 
doubt the true one. The white Jews say that they, the black 
Jews, consist of such as have been made Jews, (proselyted) chil- 
dren of freed women, by freed men, and children of such men and 
women who were not even freed, and a mixture of both; among 
these there may also be some of the families of the white Jews who 
were under Joseph Rabban, for in his time there were 72 white 
Jew families ; whereas there is now only 40 of the white Jews ; 
these 32 families which are lacking, were no doubt, amalgama- 
ted with the numerous proselyted Hindoos, for by charter they 
were allowed to make proselytes of the 5 nations. The black 
Jews, if they were to give an account themselves, it would no doubt 
agree with that given by the white Jews: and even now, wicked- 
ly as it is represented by the sinner Sargon, it is sufficient for our 
purpose. He makes the black Jews declare thus, “ according to 
the book in question, they, the black Jews were as truly the chil- 
dren of Israel as the white Jews.” ‘ The white Jews had inter- 
course with us, and we had intermarriages with each other.” This 
is however qualified by Mr. Sargon ; he also takes special care to 
qualify all the rest. The. old black Jew is then made to say, 
** Moreover the black Jews had not many females among them, 
they did buy the native women, who had female children, and 
made their offspring free, and married them afterwards. Thus 
they intermixed with the natives, and became such as they. On 
the other hand, when they made their slaves’ male offspring free, 
they gave them their females to ‘wife, and in three or four gene- 
rations considered them as black Jews ; but there was a difference 
made, such as “that they could not wear sandals, as the other 
black Jews ; were considered as inferior to the other black Jews, 
and distinctly separated from all kinds of offices in their Syna- 
gogue ; they could only marry among themselves ; and could not 
be public readers in the Synagogue, nor go up to read in the Se- 
pher Torah, or Book of the Law.” Now all this is consonant 
with what the white Jews say of them, and assign it as a reason 
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for not intermarrying with them. Thus is the aceount given by 
the white Jews verified by the black, even according to Sargon ; 
but he also despairing of making the arrival and settlement of the 
white Jews on the coast, later than themselves allow, does in the 
face of his own information, transform the black Jews into Ephraim- 
ites, for he proceeds, “ From all the foregoing, and for other rea- 
sons, I conclude that the black Jews are partly of the long lost ten 
tribes, and partly of those proselyted to Judaism after the white 
Jews arrived at Cranganore.” 


The hardest difficulty in the way of the Rev. Mr. Buchanan is 
the brass plate in possession of the white Jews. He mnst give an 
account of it, and still wishes to smother the evidence it contains; 
he therefore pretends inability to render correctly its Hebrew trans- 
lationon account of the language being so difficult, and as he says, 
*‘ they do not agree among themselves as to the meaning of some 
of the words.” Now is this thecase? I can safely say I never saw 
a plainer composition. But the secret lies here; there are Hebrew 
words used in this composition which are purely Rabbinical and 
Chaldaic, and which he must suppose were not used in the time 
of the first temple ; so that the writer must have been master of 
Talmudieal Hebrew, and used from the time of the 2d temple on- 
ly, he could consequently not have been of the ten tribes, who 
knew nothing of suci: kind of Hebrew, as xinw fritga, which 
is purely Rabbinical, and means a free gift, a charter of nobility, 
and the word 0u tas, a plate, which is Chaldaic, was also not un- 
derstood by the Jews in the time of the first temple : their Hebrew 
of which was yx tsits or M3 pach, so that the tran slation must 
have been made by a Jew of the second temple or after, and not 
an Ephraimite, or a Jew of the first temple. This translation is al- 
so acknowledged ancient, because he allows that the Malabaric 
plate is so ancient that the letter is no more known, and cannot now 
be translated ; consequently, as it could not have been translated 
into Hebrew latterly, the translation itself must be also ancient : 
and here Sargon has also overshot the mark, for he makes the 
black Jews claim the plate as theirs, and only latterly taken from 
them by force, (with power ;) but latterly the white Jews could not 
have translated it; the translation must have been belonging to 
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the black Jews, and taken from them with the plate; then they 
cannot be Ephraimites of the ten tribes, for the reason above as- 
signed ; so that there is a want of all proof of either black or 
white Jews being of the ten tribes, and it is against all proof what- . 
ever, and against all information or likelihood. ? 

The. next fact stated in the history is the persecution of the Jews 
at Cranganore, their consequent exclusion and settlement in Co- 
chin: this the white Jews represent as the doings of the Portu- 
guese ; the former accounts representit otherwise. Sargonmakes 
his old man say, “ however, the ancient sepulchres were destroy- 
ed by Hyder, during his war with the native princes, who like- 
wise destroyed and burnt many of their Synagogues, killed some 
of their people, and took others captive, and the rest took refuge 
at different places in these parts.” Buchanan thus : 


“ But at last, discord arising among ourselves, one of our Chiefs called to his as- 
sistance an Indian King, who came upon us with a great army, destroyed our 
houses, palaces, and strong holds, dispossessed us of (‘ranganor, killed part of us, and 
carried part into captivity. By these massacres we were reduced to a smal] num- 
ber. Some of the exiles came and dwelt at Cochin, where we have remained 
ever since, suffering great changes from time to time.” 


Thus these accounts differ; Sargon makes it a consequence of 
Hyder’s war with the native princes ; and Buchanan a consequence 
of misunderstanding among themselves, and done by a native 
prince, while the white Jews place it entirely to the praise of the 
Portuguese. On my mind there is no donbt as to which is the 
true account. The Portuguese, were always inveterate haters of 
Jews, fond of Jews’ blood, (aud Jews’ property) and were the most 
likely to persecute them, and seek their destruction ; while the na- 
tive princes were most likely and really did protect them, when 
they left Cranganore, or there would not now be any white or 
black Jews in these parts. In Portugal they dare not be openly. 
1 also notice the white Jews say but little about it; they merely 
charge the Portuguese with being a stumbling block and thorn to 
them, and obliging them to leave Cranganore and seek protection 
at Cochin ; and representing that the persecution continued all the 
time the Portuguese had any influence in the coasts of Malabar ; 
giving the Dutch (Hollanders) the praise of their enlargement. 

The fear of the black Jews at Chinotta may also throw light on 
the subject. Sargon makes them say, “a...... ian padri is 
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come to ledge in our holy place.”* Did they say nothing more 
to the sacrilege ? They considered Sargon a padri, a Potuguese 
priest, a destroyer, who was to be feared ; not any among them 
invited him home, and they finally left the intruder ; as Sargon 
says the"whole town went away “that very night to Antchiga- 
mal To JoIN 4 MARRIAGE FeEasT.”+ Again, “ they appear soon 
to°feel a kind of suspicion and fear, which prevents their giving a 
proper account of themselves.”{ What did they fear? they con- 
sidered a... ...ian priest a padri, they remembered their suf- 
ferings at Cranganore, occasioned by the Portuguese padries, and 
consequently one man, even Sargon, was sufficient to affright a 
whole town of fifty families, and send them off to their friends at 
Aintchigamal, not to a wedding, but to seek protection from the 
destroyer. In no other way can their excess of fear be account- 
ed for. I cannot be made to believe that fifty families went at 
night to join a marriage in another town ; I rather suppose they 
wished to rid themselves of the presence of the padri Sargon, and 
thought the easiest way was to leave him ; perhaps he might go 
away ; and it had the desired effect. ‘Thus we may gather from 
the representations of Sargon himself, that the black Jews con si- 
der the Portuguese the persecutors and destroyers of theirrace; and 
no doubt on account of their former troubles at Cranganore.— 
Much more might be said onthe subject, but let this suffice. Ecan- 
not but hope each religious publication, will, in future, be more 
carefully and liberally conducted, and the productions of such 
who consider it their interest to mislead and misrepresent, entire- 


ly excluded from all. 
* Israel’s Advocate, vol. I. page 190. tIbid. 197. {Ibid 195. 


NOTICE TO CORRESPONDENTS. 

« A Subscriber,” is informed that we expect the Editor of Israel’s Advocate is suf- 
ficiently acquainted with numbers to be able to count whether the American Socie- 
ty have 6 or 7 apostates in their “ Holy Keeping ;” and that for our part, we can count 
but 6, and hardly think it worth a thought whether a Mr. A, B, or C, is counted 
double or single, or at all counted. We do not think he who sins, repents and sins 
again, is more than one sinner. He will excuse our refusing his communication ; 
it is personal, and otherwise madmissible. 
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